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DEUTERONOMY

[image: image1..pict]Message:

“Yahweh’s terms of covenant-renewal must be met with wholehearted obedience, yet ultimately will be met only in Yahweh’s mercy after judgment.”

Title:

In the Hebrew the title of this book is its first two words <yrbdh hla, which translate into English as “these are the words” (1:1). The English title comes from the Septuagint translation which uses the title Deuteronovmion meaning “second law.” This title came from a mistranslation of a phrase in 17:18 (“this second law” rather than the proper “a copy of this law”). The title “second law” incorrectly suggests that something new and distinct from the Sinaitic legislation existed. The Vulgate (Latin) translation, influenced by the Septuagint, translated the phrase “second law” as deuteronomium from which the English title Deuteronomy is a transliteration. 

Many who recognize that Deuteronomy means “second law” do not realize the history of the title and instead give it the meaning of a repetition of the Law to the new generation. This is an approximation of the contents of the book.

Author:

See Genesis: Authorship. Liberal scholars relegate Deuteronomic authorship to an anonymous writer in the time of Josiah’s reformation (2 Kgs 22-23) and often postulate that the publication of Deuteronomy was the basis for this reformation. Rational for a 7th century date involves: (1) the finding of the Law in 2 Kings 22, (2) equating the command to have a central sanctuary with Jerusalem (Deut 12:1-14) and, (3) the predictions concerning dispersion and subsequent regathering of Israel (Deut 4:25-31; 28:20-68; 29:22-28; 30:1-10; 32:23-43).

The Mosaic authorship of Deuteronomy is quite easy to establish from internal evidence. The book claims to be the words of Moses (1:6, 9; 5:1; 27:1, 8; 29:2; 31:1 et al.) and his writing (31:9, 24). Other Old Testament books contain references to Mosaic authorship of the law (cf., Josh 1:7; Judg 3:4; 1 Kgs 2:3; 2 Kgs 14:6; Ezra 3:2; Neh 1:7; Ps 103:7; Dan 9:11; Mal 4:4). Jesus Christ recognized Moses as the author of Deuteronomy (Matt 19:8) as did the Apostle Paul (1 Cor 9:9) and the author of Hebrews (Heb 10:28). The Jews of Jesus’ day held to Mosaic authorship (Matt 22:24; Mk 10:3-4; 12:19).

Recipients:

Moses addresses this book to all the Israelites (1:1, 3, 6 et al.), not exclusively to the priests and Levites as he did in Leviticus. From such a phrase as “you will live in the land” (4:40; 32:47) it becomes clear that this book was not intended exclusively for the generation that crossed the Jordan but for every succeeding generation of Israelites too.

Date of Writing:

Moses evidently wrote this book on the plains of Moab shortly before his death that occurred about 1406 B.C.
 The similarity in structure of Deuteronomy with the ancient Near Eastern suzerainty-vassal treaties confirms an early date of composition (see below: Literary Features). Because Moses death is recorded in chapter 34, this chapter is usually considered to be an later section added by someone like Joshua.

In spite of such conclusive internal and external evidence, many scholars prefer a late date for Deuteronomy. These critics vary from a post-Mosaic but pre-seventh century date, a seventh century date in Josiah’s era, or even a postexilic date.

Date of Period Covered:

Even though Deuteronomy is not primarily a record of history (see below: Historical Context) it does contain some historical records which add to the materials already presented. The scope of this history is very brief. It appears to cover a one month span (Deut 1:3; 34:8; Josh 5:6-12). All the events recorded (not including, of course, the historical recollections of the desert wanderings) took place on the plains of Moab probably with a few weeks just before Israel’s entrance into the Promised Land of Canaan.

Historical Context:

Deuteronomy is not so much a book about history—as Genesis, Exodus, and Numbers—as it is a book of law or theology—as is Leviticus. It contains a record of instructions and speeches almost exclusively.

Theological Context:

The importance of Deuteronomy as a theological document can hardly be exaggerated.
 Such basic themes as the person of God, and what God expects of man, are carefully addressed. Yahweh is viewed as the God whose relationships are covenant bound (29:2b-6). He proposes to bless the people of Israel in reconfirming each generation in the land to a covenant responsibility (1:1; 32:46-47). This blessing will be administered according to the laws and decrees of covenant responsibility. However, what is proposed as blessing turns into condemnation and cursing of a later generation (4:25-30a; 28:15-68). The final realization of blessing will be met only in God’s mercy after judgment, for He is a God who will not abandon His covenant-promise (4:30b; 31)

Land is another key theme throughout Deuteronomy. The promised land is understood as a gift from God which Israel owns though they must conquer and possess this land.
 Since Yahweh is the all Sovereign One who owns everything (Deut 32:8-9; Josh 23:4) he has the right to give it to whomever he chooses; in this case he chose to give it to Israel as long as they obey him. In this land Israel can expect to prosper both physically and spiritually.

Law and love are also significant themes in Deuteronomy which are not always understood in context. Law is to be understood in the context of grace in which it was given (Ex 20:1-2; Deut 7:1-11). Deuteronomy 6:20-25 explicitly states the Law is a witness to the redemptive act of Yahweh in removing Israel from Egyptian bondage. Law expounds the nature of relationship between Yahweh and Israel, brought about by redemption.
 Deuteronomy calls the people of God to love God, serve God, and to keep His commandments (Deut 10:12-13).

Literary Features:

Moses, using the form and structure of the Ancient Near Eastern suzerainty-vassal treaty, exhorts the Israelites to a wholehearted response to Yahweh. He does this by expositing the laws and decrees, in anticipation of occupation of the land, as terms calling for covenant-renewal.
 

The treaties of the Hittites in the fourteenth and thirteenth centuries B.C. called Suzerainty-Vassal treaties are of particular importance to the study of the Old Testament Scriptures because they show remarkable consistency of form and structural parallels to the covenants of the Scriptures. The parallels can be found in the Decalogue of Exodus, Joshua 24 and especially the book of Deuteronomy.

In a Hittite treaty the various sections include:

Preamble: This brief section gives such details as the persons involved, the place and date.

Historical Prologue: This section is more extensive and deals primarily with the past relationships between the two parties involved. In a typical vassal treaty the king who is imposing the treaty on a subject group will remind his subjects of all the benefits he has bestowed on them and the history of these events.

Stipulations: This is the heart of the treaty and the most extensive section of it. Here the king will outline the basic requirements he expects of his subjects and then he may go into detailed cases illustrating how these will be worked out.

Sanctions: This section includes the response of the vassals and then the sanctions are given in the form of curses for those who disobey the terms of the covenant and blessings for those who obey the terms. Usually the curses are more extensive than the blessings and usually the blessings follow the curses.

Dynastic Disposition: This short section often discusses the placement of the treaty document in a recognized location and makes provision for a regular review of its contents by an official reading of it in a public ceremony. Witnesses to the Hittite treaties were the many local gods who are named and called to act if the treaty terms are broken.

Meredith Kline in his book Treaty of the Great King 
was one of the first who sought to relate the total structure of Deuteronomy to the Hittite treaty form. His analysis included:

I.
Preamble: The Covenant Mediator (1:1-5)


II.
Historical Prologue: Covenant History (1:6-4:49)  [1:6-4:43]

III.
Stipulations: Covenant Life (5:1-26:19)  [4:44-26:19]



1. The Great Commandment chs. 5-11




2. The Ancillary Commandments (12:1-26:19)

IV.
Sanctions: Covenant Ratification (27:1-30:20)


V.
Dynastic Disposition: Covenant Continuity (31:1-34:12)

Taking Deuteronomy as a covenant-renewal document, Yahweh is identified as the Great King (lord, suzerain, master) and source of the treaty, Israel is seen as the vassal (or servant), and Moses is seen as the mediator/messenger of the Great King. This relationship exists by virtue of who God is (i.e., Creator and Redeemer) and who man is (i.e., creature and sinner). Deuteronomy reveals that God loves man and man should love God. 

Although Deuteronomy is obviously outlined by the structure of the suzerainty-vassal treaty, it is presented within this structure by a series of four sermons. These sermons fulfill the purpose of the historical prologue (sermon #1 [1:1-4:43]), the stipulations (sermon #2 [4:44-28:68]) and, the sanctions (sermon #3 [29:1-30:20] &4 [31:1-34:12]). Deuteronomy also has the preamble and the dynastic disposition but not in the form of separate sermons.

Purposes:

Deuteronomy was given as a reiteration of Israel's history as a nation up to the point of conquest so that it might serve as a framework for the conquest generation's (nation's) commitment to God in the renewal of the covenant first made at Sinai (Exod 19). The nation was facing war, temptation, the settled way of life after wandering for 40 years, and being led by a new leader. Israel was in need of a broad understanding of the covenant and of a theological/historical motivation to renew the covenant once again. This material will teach the national and personal responsibilities which will constitute the relationship as Israel lives in the land of promise.

Descriptive/Expository Outline:


I.
Preamble: MOSES—The Covenant Mediator (1:1-5)

The terms of the covenant with all Israel are Moses’ exposition of the law. He serves as the mediator and messenger of the Great King Yahweh.


II.
Historical Prologue: Covenant History—Yahweh’s faithfulness and Israel’s unfaithfulness (1:6-4:43)

A.
The history of the relationship between Israel and Yahweh rests in Yahweh’s faithfulness in spite of repeated unfaithfulness in the people (1:6-3:29)

B.
The future of the relationship between Israel and Yahweh rests in Yahweh’s faithfulness to His promise in spite of unfaithfulness in the land (4:1-43)


III.
Stipulations: Covenant Life requires wholehearted obedience (4:44-26:19)

A. 
Moses Exposits the 10 Commandments which Demand Wholehearted Obedience (4:44-11:32)

B. 
Moses Exposits the Ancillary Commandments which Also Demand Wholehearted Obedience (12:1-26:19)


IV.
Sanctions: Covenant Ratification and restoration hopes (27:1-30:20)

A.
Moses’ Summons to the Covenant Renewal Announces Blessing for Obedience and Cursing for Disobedience (27:1-28:68)

B.
Disobedience Will Be Met with Judgment But The Promised Blessing will Emerge Through Yahweh’s Mercy (29:1-30:20)


V.
Dynastic Disposition: Covenant Continuity (31:1-34:12)

Yahweh’s established covenant relationship rests in the continuity in covenant mediators.

Expanded Descriptive/Expository Outline:


I.
Preamble: MOSES—The Covenant Mediator (1:1-5)

The terms of the covenant with all Israel are Moses’ exposition of the law. He serves as the mediator and messenger of the Great King Yahweh.


II.
Historical Prologue: Covenant History—Yahweh’s faithfulness and Israel’s unfaithfulness (1:6-4:43)

A.
The history of the relationship between Israel and Yahweh rests in Yahweh’s faithfulness in spite of repeated unfaithfulness in the people (1:6-3:29)

1.
God’s guidance from Sinai to Kadesh (1:6-46)

2.
God’s guidance from Kadesh to the plains of Moab (chs 2-3)

a.
The march from Kadesh to the Amorite frontier (2:1-23)

b.
The conquest of the kingdom of Sihon (2:24-37)

c.
The conquest of the kingdom of Og (3:1-11)

d.
A review of the distribution of the conquered land (3:12-20)

e.
Moses’ anticipation of future blessing (3:21-29)

B.
The future of the relationship between Israel and Yahweh rests in Yahweh’s faithfulness to His promise in spite of unfaithfulness in the land (4:1-43)

1.
The appeal to hearken and obey (4:1-8)

2.
God’s appearance at Mt. Horeb (4:9-14)

3.
The prohibition and consequences of idolatry (4:15-31)

4.
The uniqueness of Yahweh and Israel (4:32-40)

5.
Historical Interlude: The appointment of cities of refuge in Transjordan (4:41-43)


III.
Stipulations: Covenant Life requires wholehearted obedience (4:44-26:19)

A. 
Moses Exposits the 10 Commandments which Demand Wholehearted Obedience (4:44-11:32)

1.
Introduction to the second address (4:44-49)

2.
Exposition of the 10 Commandments and it promulgation (ch. 5)

3.
Exhortation to love Yahweh with all one’s heart (ch. 6)

4.
Command to destroy the Canaanites and their idolatry (ch. 7)

5.
Warning against pride and forgetfulness of God (ch. 8)

6.
Warning against self-righteousness (9:1-10:11)

7.
Admonition to fear and love God (10:12-11:32)

B. 
Moses Exposits the Ancillary Commandments which Also Demand Wholehearted Obedience (12:1-26:19)

1.
An exposition of laws governing religious life (12:1-16:17)

a.
The place and method for worshipping God (ch. 12)

b.
The punishment of idolaters and tempters to idolatry (ch. 13)

c.
The avoidance of customs of the Canaanites and unclean food (14:1-21)

d.
The application of the tithe of produce (14:22-29)

e.
The rights of the poor and vulnerable in Israel (15:1-18)

f.
The sanctification of first-born cattle (15:19-23)

g.
The celebration of Passover, Firstfruits, and Tabernacles (16:1-17)

2.
An exposition of laws governing civil life (16:18-18:22)

a.
The administration of justice and the choice of a king (16:18-17:20)

b.
The treatment of the priests, Levites, and prophets (ch. 18)

3.
An exposition of laws governing domestic life (19:1-26:15)

a.
The cities of refuge, land markers, and punishment of false witnesses(ch. 19)

b.
Instructions for future wars (ch. 20)

c.
The expiation of uncertain murder, the treatment of a captive wife, the right of the first-born, the punishment of a stubborn son, and the burial of a hanged man (ch. 21)

d.
The duty to love one’s neighbor, the importance of preserving the natural order, and instructions to sanctify marriage (ch. 22)

e.
The right of citizenship in Israel (ch. 23)

f.
Divorce and warnings against hardness of heart and injustice (ch. 24)

g.
Corporal punishment, levirate marriage, and manifestations of fairness (ch. 25)

h.
Thanksgiving at the presentation of the firstfruits and tithes (26:1-15)

4.
Summary of covenant stipulations (26:16-19)


IV.
Sanctions: Covenant Ratification and restoration hopes (27:1-30:20)

A.
Moses’ Summons to the Covenant Renewal Announces Blessing for Obedience and Cursing for Disobedience (27:1-29:1)

1.
Setting up the law in the land (ch. 27)

2.
The blessings and the curses (ch. 28)

a.
The blessings (28:1-14)

b.
The curses (28:15-29:1)

B.
Disobedience Will Be Met with Judgment But The Promised Blessing will Emerge Through Yahweh’s Mercy (29:2-30:20)

1.
An appeal for obedience and faithfulness (29:2-29)

a.
Historical review (20:2-9)

b.
The purpose of the assembly (29:10-13)

c.
The importance of obedience (29:14-21)

d.
The consequences of disobedience (29:22-29)

2.
A call to decision (ch. 30)

a.
The possibility of restoration (30:1-10)

b.
The importance of obedience restated (30:11-20)


V.
Dynastic Disposition: Covenant Continuity (31:1-34:12)

A.
The duties of Israel’s future leaders (31:1-29)

1.
The presentation of Joshua (31:1-8)

2.
The seventh year covenant renewal ceremony (31:9-13)

3.
The commissioning of Joshua (31:14-23)

4.
The preservation of God’s words (31:24-29)

B.
The Song of Moses (31:30-32:47)

C.
The announcement of Moses’ death (32:48-52)

D.
Moses’ blessing of the tribes (ch. 33)

E.
Moses’ death and burial (ch. 34)

Interpretive Problems:

1.  Messianism in Deuteronomy—

The most obvious reference to Christ is the prophetic statement in 18:15, “The LORD your God will raise up for you a prophet like me from among your own brothers. You must listen to him (cf. 18:16-19; 34:10-12; Acts 7:37). The difficulty comes in identifying Moses as a type of Christ. Like Christ, Moses will function as a prophet (34:10-12), priest (Exod 32:31-35), and king (33:4-5). One’s view and understanding of typology will affect the extent to which Moses is seen as a type of Christ.

2.  The justice of the command to annihilate the Canaanites —

This command, which many find to be inhumane and unethical for a loving God to issue, should be understood with the following points in mind: (1) they deserved to die for their sins (9:4-5), (2) they did not repent but persisted in their hatred of God in spite of their fear of Israel (7:10), (3) the Canaanites were a moral cancer that, if left alive, would threaten to destroy Israel (20:17-18; Num 33:55; Josh 23:12-13). (4) the death of a Canaanite child before the age of accountability may theologically be viewed as an actual blessing for the child in terms of their eternal welfare.

3.  The purpose of the clean and unclean laws concerning animals—

Four reasons are often given to explain why some animals were designated clean and others unclean: (1) the hygienic argument—but this is to be rejected because Jesus declared all foods clean (Mark 7:14-23). Some of the “clean” animals are now known to be more dangerous than “unclean” animals, and besides the Old Testament nowhere gives hygiene as a reason. (2) the pagan cultic usage argument—but although some of the unclean animals were no doubt used in pagan cultic rites, this does not explain why some of the animals used by pagans were declared “clean” for Israel. (3) symbolic argument—this argues that “clean” and “unclean” animals are symbolic of good and evil respectively in the human realm. This argument is possible but one must be careful not to press the details beyond scriptural warrant and violate good hermeneutics. (4) Arbitrary argument—the distinction between “clean” and “unclean” may be purely arbitrary in order to give Israel a way of expressing her unique relationship with Yahweh by obeying divine revelation. This latter argument seems most likely.

Contribution to the Scriptures:

1.  
SANCTIONS OF THE MOSAIC COVENANT

Deuteronomy lays down the relationship of Israel to the land of promise. Thus Deuteronomy is foundational to a proper understanding of the prophets, both preexilic and postexilic, as well as the balance of the historical materials in the Old Testament. The following chart outlines the various blessings and curses as well as the approximate number of times a particular concept is used by the prophets.


Exodus
Leviticus
Deuteronomy 
Approx. #





of Uses by 





the Prophets

I. 
BLESSINGS–  Read Leviticus 26:3-13 and Deuteronomy 28:1-14

The leading nation


4:4-8; 7:14; 28:1, 13
9

Daily Life Prospers

26:4-5, 9-10
7:12-14; 11:13-15; 28:3-6, 8-11
7

Military Success
23:22-23, 27-31   26:7-8
11:22-25; 28:7
1

Spiritual Greatness
19:5-6
26:9, 11-13
4:4-6; 28:9-10
22

Peace and Security

26:5-6

15

Good health
15:26; 23:25-26
7:14
0

Financial Leadership


28:12
0

II.
WARNING CURSES–  Read Leviticus 26:14-22 and Deuteronomy 28:15-48

Daily Life fails


28:15-19
?

Confusion, terror

26:16
28:20, 28-29
42

Disease

26:16
28:21-22, 27, 34
18

Drought

26:19-20
11:17; 28:23-24
16

Defeat

26:17
28:25-26
21

Plundered, oppressed

26:16, 17
28:30-33
39

Mental distress


28:34

Plague of boils


28:35

Exile


28:36
16

Horror, ridicule


28:37
44

Locust–fields


28:38, 42
7

Worms–vineyards


28:39
6

Premature olives


28:40
1

Captive children


28:41
11

Economic oppression


28:43-44
3

Iron yoke (slavery)


28:47-48
20

Wild animals

26:22
32:24
25

III.
CURSES OF THE FINAL DESTRUCTION – Read Leviticus 26:23-35 and Deut 28:49-63

Distant invaders


28:49-51
28

Fallen fortresses

26:31
28:52
21

The final siege

sword

26:25
32:25
53

plague

26:25
28:59-61; 32:24
9

famine

26:26
32:24
42

cannibalism, etc.

26:29
28:53-57
15

Few survivors


8:19-20; 28:62-63
26

Loss of land


4:26; 28:63

Desecrated high places

26:30-31

45

Land deserted and laid waste
26:32-35
29:22-28
109

IV.
CURSES IN EXILE–  Read Leviticus 26:36-39 and Deuteronomy 28:64-68

Scattered


4:27-28; 28:64; 32:26
22

No rest

26:36-37
28:65-67
33

Perish in exile

26:38-39

14

Back to Egypt


28:68
9

V.
RESTORATION PROMISES–  Read Leviticus 26:40-45 and Deuteronomy 30:1-10

Take it to heart

26:40
30:1
21

Return and obey


4:29-30; 30:2, 8
23

Return to the land


30:3-5
124

More prosperous & numerous

30:5, 9
47

Circumcised hearts

26:41
30:6
41

Enemies cursed


30:7
77

Pay for their sins by the exile
26:41:43

1

(esp. sin against the Sabbatical year)

Remember the covenant

26:42, 45
4:31
2

Even in exile, not rejected totally
26:44
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